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INTRODUCTION 


The Aim 


This poper has but a single purpose: to help formulate 
@ basis on which we as Muslims, faithful to the Qur'an 
and the Sunna, can define our relationship with Christians. 
Both the sources and the method of this poper are deter- 
mined by this goal. 


The Sources 


It is obvious from the theme of this poper that the Qur'an 
and the Sunna are its twin sources. To assist understand- 
ing of the Quranic verses presented and to place them 
into their proper context, some reference is made to the 
tafsir literature, though only to authors who are said to 
belong to the ‘classical’ period.’ As for the Sunna, the 
collections of chadith had to be supplemented by the sTro 
literature, for two reasons: firstly, although a hadith re- 
ports on the sunna, hadith and sunne are two different 
matters? Secondly, it is the arrangement of various 
ports on the Prophet’s* words ond actions in the sira 
literature, which helps us to better understond the sunno 


1, For a brief introduction to the history of the tofe7r literan 
Gane, He The Qur'dn and its exegesis, London, 
duction. 

2, See Azomi, MoM.: Studies in Hodith Methodology and Literoture. 

In lis, 1977, p.3, Mi. where both sunna ond hadith on 


* Blessings of Alloh be upon him. (Th 
salutation every time the Prophet's nome is mentioned.) 


for our present purpose? Wherever the English translation 
of any quotation was available, | have quoted from that 
published source, in order to make the task easier for the 
reader not fomilior with Arabic. At times, however, | had 
also to refer to untranslated books of hadith and tofsir. 


The Method 


For the sake of defining our relationship with Christions, 
we consult the Qur'dn and the Sunna, In order to better 
understand the Christian religious community, we shall 
look ot it from three viewpoints, nomely in a theological 
perspective, a legal perspective and a societal perspective. 
This paper does not intend to give a picture of what the 
Qur'an says about Jesus, his mother, birth, life, mission and 
crucifixion. Also the Islomic refutation of the Christian 
concept of trinity will not be dwelt upon, since all these 
ore familiar to both Muslims and Christions toking an inte- 
rest in Christion-Muslim relations. Rother this paper aims 
at presenting the Prophet's approach to Christianity and 
Christians. We shall thus try to recollect and summarize 
the major encounters that the Prophet had with Christians. 
|t is obvious that this method obliges us to keep close 
to our sources and to quote from them adequately, since 


inck's Concordance 


Tradition Musulmone 


1 Indices de 
nt bos 


only one hadith as reported in 
Robson, J, Vole 1, p.26), 
nts who make o child become o Jew or o 


which is to be found in the col» 
lections \dith 9 considey number of times, does not occur 
in Wensinck. See Wensinck, A.J. et al., Vol. VI, Leiden, 1967. 


I. VI, p.462, under nosoro). Simie 


we need to collect and review our material, before we draw 
conclusions from both the Qur'anic revelations related to 
these encounters and the Prophet's actions or reactions 
to them, bearing in mind that our relationship with Chris- 
tions involves the three perspectives mentioned above, 
i.e. the theological, the legal and the societal. 

Finally, it should be noted that this paper is only a 
first step and that | intend to come back to the issues 
raised herein at some loter stage, discussing the moterials 
presented and the conclusions drawn in more detoil. 


PART |: STOCKTAKING 
Early Encounters 


Presumably there were many encounters between the 
Prophet and the eorly Muslims on the one hand and Chris: 
tisnity and Christians on the other, or at least there must 
certainly have been more encounters than our sources report. 
A narration such as the following by ‘Aisha makes plain 
that the eorly Muslims had some direct interrelation with 
Christions, at least to the extent that neighbourly ties 
were not ignored. The hedith is as follows: 


It is narrated cbout “A'isha that she said to ‘Ur- 
wah: ‘My nephew! We (the members of the Pro- 
phet's family) (spent our days thus) sometimes 
we saw three successive moons (i.e. two months 
elapsed) and the oven was not lighted in our 
houses.’ ('Urwoh relates that he asked her:) ‘How 
did you remain alive then?’ ‘A’isha replied: 'We 
lived on dotes and water. Indeed there were a 
few Christian neighbours of the Prophet who had 
some milk cattle. They (occasionally) sent him 
milk as a gift and he used to give some of it to 
us also.” (Bukhari and Muslim).! 


However, long before the hard yeors ofter the Hijra in 
Modino, Christians played some port in the life of the 
Prophet and the nascent Muslim community, and it is well 
known thot the sirc-literature refers in at least two in- 
stances to what one might call the ‘affirmative’ role of 
Christians towards the Prophet of Islam.2 


1. Nomoni, 9.277. 

2. We sholl confine ourselves in the following poges to the narra» 
tions about Bohtra ond Woraqa, but see Ibn So'd, Vol. 1, pp.146-7, 
ond Ibn Hisham, pp.82-3 for the episode referring to the monk 
Nostir. 


The Encounter with Bohira 


The meeting between the young Muhammad, when ac- 
companying his uncle Abi Talib on a trade journey to Syria, 
and the monk Bohira is mentioned in both Ibn Hisham's 
Siro rasul Allah ond Ibn Sa'd’s Tobagat. “The story itself 
is well known and need not be repeated here* The accounts 
given in our sources differ considerably and Ibn Hisham's 
report is much more elaborate. Common to both is the fol- 
lowing theme: the monk advises Abi Talib to take special 
care of the young boy, since the Jews are jealous of him 
and might wish to cause him harm. European authors have 
cited the story about Bahira in connection with Sdre 16: 103 
to substantiate their view that Muhammad had been under 
Christion influence from on early age, and sometimes went 
to the extent of attributing to Bahira the role of Muhammad’ s 
teacher.> Muslim scholars on the other hand had long since 
critically examined the ways of transmission, through which 
this episode came into the stra. Shibli sums up the evaluc- 
tion of the narration by stating: All the different chains of 
its authorities are interrupted. Thot is to soy, neither the 


3. This is not the place to discuss the value of the vorious sourees 
on the afro. For 10 the articles stra Waqtét, 

the El. Ibo Hisham, 

in 213 or 218 H., and Ibn Sa'd, who is 


another Christion (Jobs) w 
teacher, See alse Siro 25: 4; dd: 14, 


first narrator was present at the time of the occurrence, 
nor does he mention the name of a narrator who wos a 
participant in the event’ ® 

Tirmidht, who is said to have given the most com, nplete 
isndd, classified this report as hosdn and ghortb’ and 
later authorities have judged some parts of the narration 
to be certainly unouthentic.? The genera! notion underlying 
the Bohra episode nevertheless makes plain the following: 
a Christian has somehow recognized the coming of the 
Prophet in the person of Muhammad. 

There is another interesting feature in this episode, 
nomely a theme also to be found in the gospel. According 
to Matthew 2: 4-14, the Jewish king Herod assembled wise 
men to help him establish the future coming of the new 
leader. In the stock of symbolical narration the monk and 
hermit BahTra certainly represents the figure of the wise 
man. Although unlike in the gospel, there is no worldly 
power behind him, wishing to use his knowledge for poli- 
tical ends, in both cases the motive of giving o warming 
for the protection of the future leader is met with. 


ShibtT, STretun Nobr, 
In the terminology 


se 


u 


The function of the Bahira episode in the s7ra therefore 
seems to be at least of a twofold nature. Firstly, Muhom- 
mad’s guardian ond perhaps his wider family needed to be 
made oware of the boy's future role, and his protection 
had to be ensured. Secondly, some sort of authentication 
of the future prophet’s message is here given by a Chris- 
tian authority in religious matters. We could therefore agree 
with Christian writers who state that there wos a link 
between Muhammad and Christians or Christianity from his 
eorly days, although our understanding of this link would 
differ from theirs. For us, the episode of Bahira contains 
nothing to indicate that the monk wos the Prophet's teacher. 
It is rather that this episode lends support to the view 
that some earlier Christions understood the role ond mes 
sage of Muhammad differently from their contemporories 
ond the Christians of today. This view is also met with 
in the Qur'Gn, os explained below. 


The Encounter with Waraqa 


The second episode in which a Christian plays an ‘of- 
firmative’ part towards the prophet of Islam also reveals 
this kind of sympathetic and knowing attitude towards the 
Prophet and his message. Once again a learned Christian 
recognizes the prophet in Muhammad and gives some kind 
of authentication on the basis of the previously-revealed 
scriptures. We refer of course to the well-known episode 
when Khadija, the Prophet's wife, after Muhammad's return 
from Mount Hird in a state of bewilderment, consulted 
Waraga ibn Nowfal, a relative of hers. This is what Ibn 
Sa'd sees fit to report: 


Then she went to Waraga ibn Nawfal, and it was 
the first time that she approached him, and told 
him what the apostle of Allah (may Allch bless 
him) hod conveyed to her: Thereupon Woroga 
said: ‘Verily, your uncle's son is truthful ond 
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verily this is the beginning of his prophethood; 
and that the archangel (a! namus al okbar) visits 
him. So tell him that he should not think but 
good about himself. 


In another version, also in the Tabogat. Waraga's reply 
to Khadija is as follows: 


If he is true, then he is the nomos as in the case 
of Moses. If | am alive when he is commissioned 
(10 prophethood), | shall support him, help him 
and believe in him. 10 


In Ibn Hisham the episode is again somewhat more 
elaborately described. In various places it is said of Waraqa 
that he had adopted Christianity, ‘and studied its scrip- 
tures until he had thoroughly mastered them,’ '! There is 
also o report of o meeting between Waraga and Muhammad, 
when the Prophet informs Waraga about his vision, and 
Worogo affirms thot Muhammad is the Prophet of his peo- 
ple.'2 

The obvious question, as to why the Prophet of Islam 
would need some sort of confirmation or authentication 
of his role by o Christian, hos already been dealt with by 
our eorly scholars. Shibli also takes up this question and 
then cites from Fath ol-Bér7 “os follows: 


Hafiz Ibn Hojar, while commenting on the first 
port of this hodith, hos referred to an objection 
raised by some critics: ‘Why should a prophet 
doubt his prophethood?’ and ‘In cose there is 
9%. Ibn Sed, Vol. 1, 
10. Ibid, pp.225-4, 
V1, Ibn Hishdm p.99, 
12, tn Hishdm, 7, 


fol. 1, ple 
of Bukhart. Shibl7, Vol. 1, 

the following reference: KiN5b al To'bir, Vols XII, 
“317 (p.292), Egypt 1325 H. On this poge al-'Asqalani mentions 
Muhommad ibn Kathir. 
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such a doubt how can it be removed by an as- 
surance from a Christian?’ He has then quoted 
a reply from a renowned muhoddith: ‘Prophethood 
is @ great responsibility. One connot bear its 
burden all at once. For this reason the Prophet 
was prepared for it through dreams. On the sud- 
den appearance of the Angel, he was seized 
with fear, as was but natural for a human being. 
Hodrat Khadija allayed his fear, and he gained 
confidence when he was ossured by Woraqa. 


The actual words of the said muhaddith ore 


When he heard his (Waraga’s) words he become 
convinced of the truth and accepted it, 


The sid muhaddith adds: 


The revelations were repeatedly delayed so 
thot he might gradually be prepared to endure 
the burden. 


It may well be that this possage in the original Urdu of 
Shibli expresses more cleorly the reply to the second ques- 
tion also, namely why it should be a Christian who would 
affirm the Prophet's role. One of the most simple reasons 
certainly is that Waraqa, being o Christion and o learned 
‘one, represented the latest of the scriptures revealed by 
Allah and it is on the authority of this scripture thot he 
and also Bahira and some others, as we shall see loter, 
recognize the prophet in Muhammed, 


The Hijra to Abyssinia 
While the two episodes discussed so far have a direct 


bearing upon the Prophet himself, the Hijro to Abyssinia 
in the fifth yeor of prophethood involved a number of the 
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members of the nascent Muslim community, which at that 
time consisted of only a few outstandingly brave-hearted and 
most loyal servants of Allah. Again we shall not repeat 
all the details given elsewhere but try to draw some con- 
clusions from the events and how they have been pre- 
sented to us.'4 

|t was the Prophet himself, who advised some of his 
followers to whom he could not offord protection from the 
increasing hostility and persecution by the Quroish, to 
migrate to Abyssinia, for Muhammad had confidence in the 
ruler of that country. The reason for the Hijra is given by 
Ibn Hishém in the following brief words: 


Thereupon his companions went to Abyssinia, 
being afraid of apostosy and fleeing to God 
with their religion.!5 


In other words, the Prophet ond his early followers be- 
lieved that in a country ruled by o Christian, Muslims would 
be safe from persecution and the danger of apostasy. In 
Ibn So'd, whose report on the Hijro to Abyssinia is much 
shorter, the muhajiran confirm that in this Christian country 
they were allowed to practise their faith and live their 
lives in peace.!¢ The Componions returned to Makka, be- 
couse they had heard of some reconciliation between Muhom- 
mod ond the Quraish!7 This, however, proved to be false 


14, Fer the full narrations on this Hijra see Ibn Hishdm, p.146 ff, 
Jen So'd, Vol. 1, p.23S Mf. p.239 4, 


Se'd, Vol. 1, p.2: 


ib) 


rumour and the persecution of Muslims in Makka increased. 
According to Ibn Sa'd, the second Hijra to Abyssinia then 
took place and this time the Quraish sent a message to the 

Negus to return the refugees. In a moving speech the leader 

of the muhajirdn, Ja'far b, Abi Talib, exploined to the king 

and the assembled clergy what the Prophet had tought them!8 
A passage from Saro Maryam was then recited to the Negus 

by the Muslims, and the Negus afterwards said: 


Of o truth, this and whot Jesus’ brought have 
come from the same niche. 2° 


When afterwards the crucial question about Jesus and 
their belief in him was put before them, the Muslims with- 
out hiding anything openly declared that Jesus in their 
view and according to the Prophet's teaching was the 
servont of God, and His apostle, and His spirit, and His 
word, which He cost into Mary the blessed virgin. To 
which the Negus, taking up a stick from the ground, re- 
plied: ‘By God, Jesus, Son of Mary does not exceed what 
you have said by the length of this stick.’ 2! 

In this context it is noteworthy that the following verse 
from the Qur'én with a direct bearing upon our theme wos 
revealed when the Negus of Abyssinio loter sent a dele- 
gation to the Prophet: 


18. 
9. ote 2 that the Text in WUstenfel 


in this place, see Ibn Hishar 


20, 
21. 
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The sentence, dhdlike bi-anna minhum qissTsina wa 


You will find that the people most violently 
hostile towards those who believe are the Jews 
and those who associate (others with God); 
while you will find the most affectionate among 
them towards those who believe are those who 
say: We ore Christions'. That is because some 
of them ore priests and monks, they do not 
behove proudly.” 


ruhbenon, hos been explained as follows: 


It has been said: This came down referring 
to the Negus and his companions who sur- 
rendered (to |slam) with him.?3 


ond the following lines were added in support: 


This meaning is o condensation from the saying 
of So'id b. Jabir upon Tafsir o/-Tobori, Vol. 1, 
p.499 and al-Durr al-Monthar, Vol. Il, p.302. 
So'id b. Jabir and as-So'di ond others have said: 
It wos revealed about the delegation sent by the 
Negus to the Prophet to heor his word, and to 
see his qualities, ond when they sow him and he 
read the Qur'én to them, they surrendered (to 
Islom) ond wept ond were humble. Then they 
returned to the Negus and reported to him... 


Sara $: 82, The Quin: Bosic Teachings, p-t21, 
Tojrtz, Vel. 1, p-152. 
Ibid., note 3, 


v 


This verse, when seen in its historical context, does 
not seem to be meant as o general statement characterizing 
Christians as such as being nearest to Muslims. Rother, 
as the tofsir indicated, a very particular group of Christians 
is here referred to, namely a delegation sent by the Negus 
of Abyssinia, consisting of perhaps only 12 persons, seven 
of whom are said to have been ruhban, ond five gisstsin2> 
It should also be taken into account that Sdra 3: 19975 fol- 
lowing the classical exegesis connot be interpreted os 
accepting a group of righteous believers among the Chris- 
tians, who are o party of oh! al-kitab, for although this 
verse is also said to refer to the delegation of the Negus, 27 
it is cleor that they ore mentioned here becouse, os the 
exegete puts it: ‘they had already believed.’ 2 


25, ol-Tujttt, Vel. 1, pp-1$2-3. For rahbiniyyo 
which soys that it was invented by the Chri 
not being ordained by Alleh. 
plained os ntion from women, retreat to 

Tujtbr, Vol. Il, p.337, while for Sara 5: 82 

clarified by the words "those who fear Allah’ 

Vol. 1, pp.152-3. 

Also the commentory on the following verses (Siro 5: 83) makes 

that the Christions referred fo in this pl the de 

‘of the Neyus ond that they had occ 
1 


2%. Of the people of the scripture there ave some whe be- 
veoled unto you end that which 
Ives before Allah. They 
101-2 WiFling gain a¥ the price of the revelations af Allah 
ja with their Lord, and lot Allch is swift to 


27. 
28. inction between 
in Sirer 3: 78 
f thou ust 
And omong 
if thow trust him with @ piece of gold, will 

¢ unless thou k 


They speak 

The sentence, foisa ‘alaing 
"The Jews vs 

\ no wrong for us in what came on us of the belongings of 

the ‘Arabs’ (TuiTli, Val. 1, pul2) moking clear tet the 

statement obout some of the obi olcki ricular 

Jewish practice towerds poter dnb al 
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Messages to the Rulers 


While in Madina, the Prophet hod sent o number of letters 
to the rulers of various tribes and nations. Although not all 
of them were addressed to Christions, three of the most 
Prominent recipients were the Christian rulers of Byzantium, 
Egypt and Abyssinia. These messages were sent from 
Madina in 7 H., i.e. after the treaty of Hudaibiya, together 
with a similar letter to the ruler of Iran. The sahihain 
contain lengthy reports on the Prophet's message to Hiraq! 
(Heroclius), inviting him to accept Islam. 2? There is on 
omazing feoture in this narration, namely that the first 
row! in the ismdd is Abd Sufyén, the well-known Makkan 
leader and opponent of Muhammad who says that he was 
Present at the court of Heraclivs at the very time when 
Muhammad's message was received. It is Abd Sufyén who, 
according to his report, happens to be questioned by the 
ruler of Byzantium, ond through whose mouth the message 
of Islom is proclaimed - involuntarily it seems, for Abu 
Sufyan is at the time still Muhammad's enemy but is com- 
pelled to answer the questions put to him about Muhammad 
ond his messoge. 

Heraclius then reod the letter of the Prophet which, 
according to the sahthain consisted of an invitation to 
Islam, concluded by the Qur'anic injunction of Sora 3: 64. 


29. Sebih Mu 9-71, BukhSet gives the full account 
in Vol. 1, pp.7-14 ond remarks on it in Vol. V, 
pp.56-62 (ive. Kisdb ol-tatsir)s See also Ibn Hisham, p.652 M1,, and. 
Se'd, Vel. 1, pe304 fl., Ahmad b. Honbal, Vol. 1, pp-262- 
i the scripture! Come to on a: ment between 
we sholl worship nene but Alloh, ond 1 


Altoh, And if th 
thot we ore they who hove 
see olse Mukhtogor Ibn KorhTr. Vol. 1, 
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The emperor was inclined to make his people accept Islam, 
but had to give in to some strong opposition. 

The head of the Copts in Egypt, a country under Byzan- 
tium'’s dominion at that time, had also received such a 
message from the Prophet. He however politely declined 
to accept Islam and sent some presents to the Prophet 
together with two women, one of them being Mariyah al- 
Qibtiyah, who later gove birth to the Prophet's only son, 
who died at o very early age? The Negus of Abyssinia had, 
as reported in Ibn Hisham, embraced Islam and sent a letter 
to the Prophet confirming this.33 In Ibn Sa'd it is soid thot 
the letter by which the Negus was invited to become a 
Muslim, ‘contained the verses of the Qur'an’, 34 


a I-Bukhdei, Vol. 1, p.l3. Ibn Hishdm is more detailed ond 
f the turmoil that orose when Byzenti 
head of state te embrace: Islam, 
pleaded for ace: 


het, wos beaten to deo! 


in Byzenviv 
Stoting thar Muhommad is the Prophet who was expected te come. 
All this however did not convince the 

wish to be ruled by the desert Arobs, 
tbn Se'd, Vol. 1, p.306 the scene 
Byzontines sid: 
this Arabian 


mi 
her", He (the narrator) seid: TI 
snorting and with their 


32, 
33, 
34. Ibn So'd, Vol. 1, p.305, 


The Deputation from Najrdn 


The incident of a Christian deputotion coming from 
Nojran to Madina to the Prophet's mosque is perhaps the 
most impressive Christion-Muslim encounter during the 
Prophet's lifetime.25 "The Prophet's companions who saw 
them that day said that they never saw their like in any 
deputation that came afterwards.” We shall therefore give 
a more detailed account of this event. 

Nojran wos a big settlement to the south of Makka, not 
for from Ma’rib in the Yemen. It must have been the centre 
of Centra! Arabien Christianity. Shibli quotes the Arab 
poet A’shé°” who mentions the Nojran Ko’bo, which wos o 
splendid church built by the Christian population of Najran: 
‘A journey to the Nojran Ko’be is o duty laid on thee so 
that thou moyest whisper thy prayers at its gates....' 38 
The story about the deputation from Najrdn is referred to 
by Bukhari in the following words: 

“Narrated by Hudhaifa; al-Agib and Soiyid, the rulers 
of Nojran come to Alloh’s apostle with the intention of 


35. Although it Is true that © number of deputotions came from areas 
th Christian populations such os the Yemen and Behroin, no 
jer place in the Arabian peninsula was os Christion in nature 
Nojrén and, to my knowledge, no other place was Christian 
1 both the majority of |ts people and the ruling 
ate to Christianity. 
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doing Ji'an, One of them said to the other: "Do not do 
(this li'an), for by Allah, if he is a prophet and we do this 
lian, neither we nor our offspring after us will be success- 
ful."’ Then both of them said (to the Prophet): “We will 
give whatever you ask, but you should send a trustworthy 
man with us and do not send ony person with us but an 
honest man who is really trustworthy." Then every one 
of the companions of the Apostle wished to be that one. 
Then the Prophet said: ‘'Get up, O Abi ‘Uboida ibn al- 
Jorra’."’" 

When he got up, Allah's apostle said: “This is the trust- 
worthy man of this Muslim nation.” 2? 

Consulting other collections of ohedith we find more 
details that help us to form a more complete picture of the 
matter, As reported in Tirmidhi’s Jami", a man named Mughi- 
ra b, Shu'bo had been senf'by the Prophet to the people 


39, 
40. 


pp-469-70, 
‘of Mustim (Vol. VI. p.171), (9), with the 


o 
f Tiemidhi ( 
Shu'bo ga! lomma a 
tagro'Gno 8 vkht hdtin..(b) ‘on ol-Mughivo b, Shu'bo al 
bo'athan? rasdlu-lIGhi 116 Nojrin fogald [7 @ lastum taqro-cne yo 
UkhE hardnanee 
Note the importence of the root (bo'athe) which changes th 
whole picture by implying that Mughira had been sent to No 
hy the Prophet himaeli ond did not just accidentelly arrive there. 
Comparing the osndd of beth Muslim ond Tirmidhi, we find them 
Giving three tronsmitters between him 
| orator. Muslim has this hodith 
with (lommé qadimtu nejrdna) through four different ras 
Hon Idris (see Vol. Vi, psl71), while TirmidhT gives only two 
different names between Ibn idiTs and himself, whe are however 
Hime The wording in Muslim and 
TirmidhT is nevertheless slightly different, end Tirmidht adds 
Jo the hodtth: ‘This is 2 hasan ghorib hadith that we know only 
rom the report of Ibn Ides" (Vel. IV, p.376 ~ for hoson ghorib 
see note 7 of this poper. 
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of Najran, who asked him why the Muslims ond thus the 
Qur'an referred to Mary, the mother of Jesus, as the sister of 
Hardin and Moses. To this Mughira did not reply, and when 
he returned to Madina, he inquired from the Prophet about 
this matter. The explanation given by the Prophet is of 
course most reasonable and one wonders why even today 
some people roise the objection that Muhammad, as they 
put it, did not know the Christian scriptures well enough 
ond therefore placed Mary and Moses in one and the same 
generation,4! while the Prophet himself hod olready almost 
1400 yeors ago replied to that very same ill-founded com- 
ment upon Sira 19: 28.42 

The actual sir literature provides us with further de- 
tails. Ibn Hisham explains that the deputation from Najran 
wos made up of 60 riders, 14 of them being noblemen. 
The three prominent figures among them were ‘Abdul -Masih, 
a political leader from Nojran, al-Ayham, an administrator, 
and Abi Héritho b. "Algoma their bishop, scholar and re- 
ligious leader. The latter is then described os a know- 
ledgeoble Christian scholar, honoured ond paid by the 


a. 


42, 


had gone before them. 
on Islom, i.e. the El, is not 

does not know or does not wish to toke this hodith inte account; 
see Arte Maryam, in SEI, pp.327-30, 
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Christian kings of Byzantium. The bishop does in fact 
recognize the prophet in Muhammad but will not accept him. 
The following words are attributed to him, explaining his 
refusal to accept Muhammad as Allah's prophet: 


The way these people have treated us! They 
have given us titles, paid us subsidies and 
honoured us. But they ore absolutely opposed 
to him, and if | were to accept him, they would 
take away from us all that you see. 


While in Madina, the Christians from Najrdn were per- 
mitted by the Prophet to use his mosque for their prayers. 


The time of their proyers having come, they 
stood and prayed in the apostle's mosque, ond 
he said that they were to be left to do so. They 
proyed towards the East. 44 


\bn Hisham then briefly explains their religious doctrine, 
summing up the arguments they had brought forward to sub- 
stantiote their claim thot God was three in one. Also the 
Prophet's reply to them is reported and the revelation of 
‘more than eighty verses’“> Sora Al ‘Imran, is placed in 
this context, This event is also discussed briefly by Nisa- 
burl when introducing his chapter on Sora Al ‘Imran. He 
says: 


The Sayid and al-'Agib addressed Allch's mes- 
senger and he said to them: ‘Surrender (to Is- 
lam)’. They said; ‘We have already surrendered 


43, (bn Hishém, p.271, 
44, Ibid, 
45, thid., p.272. 


24 


46. 


before’. He said: "You are lying. Your calling 
Allah a son keeps you from Islam, your worship- 
ping the cross, and your eating pork.’ They 
said: ‘If Jesus is not Allah's son, who is then 
his father?’, and they argued about Jesus, so 
Alloh's messenger said to them: ‘Do you know 
that there is no child not resembling his father? 
They said: ‘Yes’. He said: ‘Do you not know that 
our Lord is living ond does not die, and thot 
Jesus passed away?’ They said: ‘Yes’. He 
said: "Do you not know that our Lord takes 
care of everything, guords it and sustains it?’ 
They said: ‘Yes’. He said: ‘Does Jesus do 
ony of these things?’ They said: ‘No’. He 
oid: ‘Our Lord formed Jesus in the womb, as he 
wished, and our Lord, he does not eat, nor drink 
nor talk?’ They said: ‘Yes’. He said: ‘Do you 
not know that Jesus’ mother carried him, os 
any woman carries (a child), then she gave 
birth to him, as any woman gives birth to her 
child, then she fed him, os a child is fed, 
then he ate, drank, talked?’ They said: ‘Yes’. 
He said: ‘How is it then os you claim?’ Then 


Ibid. 
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they were silent. Then Allah the Mighty and 
High sent down into his chest Suro A/ ‘Imran, 
no less than eighty verses of it.47 


Ibn Hisham cites a considerable number of these verses 
and also explains them. The whole sequence is closed with 


the Qur’anic words: 


47, 
48, 
49, 


Then say: Come, let us summon our sons and 
your sons, our wives and your wives, ourselves 
and yourselves, then let us pray earnestly 
and invoke God's curse upon the liars. 


This is what Nisoburi says about the verse: 


Two Najran monks came to Allah's messenger 
and he said to them: ‘Surrender (to Islam)!" So 
they said: ‘We have already surrendered before.’ 
He said: ‘You are lying, your bowing to the 
cross keeps you from Islam, and your words 
“Allah has taken a son’' ond your drinking 
wine.’ Then they said; ‘What do you say about 
Jesus?’ He said; ‘Alloh’s messenger was silent 
and the Qur'an came down. This (which) we re- 
cite unto thee is o revelation and a wise re- 
minder4%up to His words: (say, Come! We will 
summon our sons and your sons), and the rest 


Ibid. 
Ibn Hish’m, p.272. Sore 3) 61. 
Sura 3) 58. 


26 


of the verse, “und Allch’s messenger called both 
of them for mutual invoking of curses. And he 
said: And he came with Hasan and Husain and 
Fatimah, ond his people ond offspring (peace 
be on them). He said: And when the two came 
out from him, one of them said to his compa- 
nion: ‘agree to tribute,>!and do not enter with 
him in cursing’, ond he agreed to tribute. 
He said: They returned and said: ‘We agree 


to tribute and do not invoke curses with you’ >? 


There is a similar account added to this one, stating 
that the two monks were al-'Agib ond al-Sayid, and that 
the Prophet also took out Ali with him.>? 

The Prophet, having received the revelation, summoned 
the deputation from Nojran and told them to begin the in- 
vocation of curses. Here is where the above-mentioned 
hodith from Bukhori comes in24 Ibn Hisham explains thot 
there were certain financial matters in dispute among the 
people from Najran, and they therefore wanted the Prophet 
to nominate o trustworthy person as arbitrator for them. 
Ibn So'd’s account this time differs very little from that 
of Ibn Hisham. According to the former, the Prophet had 
sent a written message to Nojron before the arrival of the 
deputation, and it is perhaps at this time thot ol-Mughira 
wos sent ond orrived ot Nojran. After the deputation of 
fourteen had performed their prayers in the Prophet's mosque 
they went before him. Muhammad, however, refused to talk 
to them. Upon ‘Umar's advice the Christians then changed 


50, Soro 3) 61. 
51, diay 


52, Nrseburt, p.58, quoted without isnéd. 
53, 5B. 
54 p.23-4,and Bukhari, Vol. V, pp.469-70. 
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their richly ornamented dresses ond ‘next morning they come 
in the dress of monks and greeted him. He responded ond 
invited them to embrace Islam. They declined and there 
ensued a long discourse and orguments. He recited the 
Qur’dn before them and said to them: ‘‘If you contradict 
what | say then come, we will curse each other’ "5° The 
rest is as in Ibn Hisham and Bukhari, although the reason 
given for their abstaining from mutual cursing is not men- 
tioned in Ibn So'd. He, however, gives some details about 
the treaty between the Muslims and the people of Nojran 
that resulted from their declining both Islam ond /i'an 

A fixed amount of garments or silver was to be handed 
over to the Muslims, and some weapons provided for them 
in case of a conflict with Yemen. The people of Nojran 
were placed under the protection of Allah and His Prophet 
and their souls, creed, land, property and churches were 
to be safe. ‘No bishop will be displaced from his bishopric, 
no monk from his monastery, and no testator (wagif) from 
the property of his endowment.’ 5 

Ibn So'd furthermore adds thot al-Sayyid ond al-'Aqib 
after a short stay in Najran returned to Madina to embrace 
Islom. The treoty between the Muslims and the people of 
Najron wos upheld by both porties till the death of the 
Prophet, and then confirmed by Abi Bakr. In the time of 
‘Umar the people of Nojran started charging interest, which, 
according to Ibn Sa'd, gave ‘Umar the right to expel them 
from their land, giving them a letter of protection which 


55. tbn So'd, Vol, 1, pale. 
56. Ibn Sa'd, Vol, 1, pAl9; see olso p.dl4. 
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stoted that ‘no Muslim will harm them, honouring, what the 
apostle and also Aba Bokr had written for them.'°7Some of 
them later settled in Iraq under favourable circumstances. 


The Expedition to Tobuk 


Before ending our review, we should pethops take notice 
of Siro 9: 29 ond consider the context in which it wos re- 
vealed. The verse is as follows: 


Fight ogainst such of those who have been given 
the Scripture as believe not in Allch nor the last 
day, and forbid not what Allah hath forbidden 
by His messenger, ond follow not the religion 
of truth, until they pay the tribute readily, 
being brought low, %* 


The Mukhtosar tofsir Ibn Kathir says about this verse: 


The matter of fighting against the ahi a/-kitab 
had first been sent down ofter the matters of the 
mushrikin had been settled, and mankind entered 
Allah's religion in troopss? and it had been es- 
tablished in the Arab peninsula. Allah and His 
messenger ordered fighting the people of the 
two scriptures, the Jews and the Christians, 
and that was in the yeor 9. Therefore Allah's 
messenger prepared for fighting Rum and cal- 
led the people for this and made it plain to them. 


that this verse hos obrogated Soro 3: 111; see Sclomo, 


59%. A porophrase of Siro 110: 2. 


29 


60, 
Gh 


He sent to the Arab tribes around Medina and 
gathered about 3000 troops, and some people 
of Madina and its surrounding munafigon and 
others stayed behind, and this was in o drought 
year, the period of aridity and heat, and Allah's 
messenger left intending to go to Syria to fight 
Rum. Then he reached Tabok®%nd halted there, 
stoying for about twenty days. Then he request- 
ed Allah's guidance obout retuming to Modine 
ond he returned because of the circumstonces 
and the weakness of the people.® 


For more details, see Ibn Hishdm, p.602 ff ond ibe Sed. Vel. 
11, pp.202-8, 
Mukhtosor tafsir Ibn Korhtr, Vol. tl, pp.l254. 
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PART Il: THREE PERSPECTIVES 


Human existence, it hos been rightly suggested, is pos- 
sible only within the fold of society, and living together 
in society means to meet set stondards and to observe 
accepted patterns and rules, resulting in the limitation of 
individual liberty, The standards, patterns ond rules in 
Society are determined by the prevailing laws (and vice 
versa), and behind those lows there is the ideology, leaving 
its imprint on both law and society. 

We shall now draw some conclusions from the material 
presented in our review, and it is due to this understanding 
of society, law and ideology that we intend to discuss 
matters in three perspectives, namely the theological (ideo- 
logy-) perspective, the legal (low-) perspective ond the 
societal (society-) perspective. Since Muslims consciously 
assert that both their law and their society are derived 
from and function according to their belief-system (their 
ideology), we are justified in first looking into the theo- 
logical perspective. Secondly, we shall then group together 
both the legal and the societal perspectives, since they 
ore closely interrelated and both bear the imprint of the 
belief-system.' 


The Theological Perspective 


It is clear from the verses of the Qur'an already discus- 
sed that the Christian's belief deviates from that of the 


tion hos led ignorant outsiders to coll Islam 
nis however duw 


1, This clos: 
and Muslims 
Yo the foct thot th ee 


them. If th y also would 


be ‘legolistic’ in this sense. 


v 


Muslim on at least two important issues. Firstly, the ob- 
jection is raised by the Qur'an that Christians hove broken 
the principle of towhid and attributed a son to Allah, the 
only God.? The other point is that Christians would not 
accept another prophet after Jesus, who according to their 
understanding has brought the ‘history of salvation’ to on 
end, ond thus they reject Muhammad as Allah's prophet. 
It is also obvious that according to Islamic standards both 
are an alteration of the original Christian teachings, since 
we found that a considerable number of early Christians 
adhered to what Muhammad taught about Jesus,? and also 
expected a prophet to come after Jesus.* The Qur'an says 
very plainly that those Christions who attribute o son to 
Allah, have become kuffar> On the other hand some verses, 
such as Sora 2: 62*here dealt with in place of some others 
of similar content, seem to suggest that all believers may 
look forward to the Day of Judgement without fear and ore 
thus somehow justified. However a closer look into the 
matter forces us to differentiate, ond in Tabari's tofsir 
such a differentiation is already made within the first 
few lines of commentary on this verse: 


25.7, 


p.ld, 
p10 fh, also pp.20, 22 and 26, 
5. See Qur'dn, Siro 5) 17) *They by inde 

Lol Alloh is the Messich, son of Mary ... 
which is reveoted unto thee Muham- 
ristions end Sebeans + who> 
Doy ond doth right, surely 
shall be no fear come 


eir Lord, 
upon them, neither shall they gr 
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“Concerning (those who believe) they are those who see 
Allah's messenger as trustworthy in what he hos brought 
to them of Allah’s truth. Their belief in it is their believing 
consent to what has been laid down already by that what 
has preceded of this our scripture of revelation.’ 7 Tabari 
then continues with detailed etymological information on 
the ‘Jews’, ‘Christians’ and ‘Sabeons’.8 The sentence, 
man émana bj-Hahi wo'l-youmi'l-akhiri wa “amila salihan 
felahum ajruhum ‘inda rabbihim, is explained as follows: 


“Abu Jo'for soys of the meaning of the words ‘who 
believes in Allah and the Last Doy’’: those who see Allah 
as true and accept the waking after death on the day of 
resurrection (and do right), and obey Alloh, (their reward 
is with their Lord)? The words ‘their reward is with their 
Lord’’ mean: for them o reward for their righteous deeds 
from their Lord.” After replying to the question where the 
verse under discussion actually ends, Tabari, for the sake 
of clorification tokes up onother related issue, namely: 


‘It has been asked: how does the believer believe? We 


7. Tabor, tafsir, Vol. 1, p.242. 
8. He says thar the nome of the Jews (ol-yahad) ix derived from their 

decloration to twin in repent (Arabic: hdda) to God; the Christians 
[on-nas®rS) ore said 
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have said to this: 


The meaning of belief here is not the one involved in 
changing from one religion to another, as for example of a 
Jew or Christian changing to belief.!' That is why it has 
been said already: those of the people of the scripture 
with belief in Jesus and what he broughf? ore obedient 
with it, until they perceive Muhammad, believe in him and 
hold him as truthful. It has been said of those who believe 
in Jesus and what he brought: when they perceive Mubam- 
mad, they believe in Muhammad and what he brought!3 How- 
ever, the meaning of belief here is the believer's staunch- 
ness in his belief and his firm adherence to it. As far as 
the belief of the Jews, Christians and Sabeans is concerned, 


it means accepting Muhammad and what he brought as truth- 


ful.4Who of them believes in Muhammad, in what he brought, 
in the Last Day, and does not move away from it and does 
not change it, until he dies, for him there iscertainly 
recompense of his deeds and reword with his Lord.’!5 


belief in Muhammad 9s Allah's messenger. 


the injfl. 
13. Qur'an; this is probably ref rT 
thi ly referring 10 Séro 5: 83. 
14, Tabari, rofsir Vol. 1, p.243, per phe 
15, See also the hadith in Mustim “By Him in whose hends is the 
Mat he whe amongst the community of Jews or 
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For further illustration we include here just one of many 
narrations added by Tobori to support his view: ‘Salman 
al-Forsi!¢ asked the Prophet about those Christians and 
what it is about their deeds. The Prophet said: ‘‘They do 
not die in Islam.’ ” Then Salman said: ‘'So there is in- 
justice done to them on earth’, and he mentioned their 
striving. Then this verse was revealed, and the Prophet 
called Salman and said: ‘‘This verse has been revealed 
because of your companions’. Then the Prophet said: 
“The one who dies in the faith of Jesus, dies in Islam, 
until he hos heard of me, and he is sound. And the one 
who heard of me this very day and does not believe in me, 
he has already perished.”’ ‘18 


We would therefore conclude thot in the theological 
perspective, our view of Christians has to be that those who 
attribute a son to Allah or soy thot Allah is Jesus, the 
son of Mory, are disbelievers and will be losers in the 
Hereofter. This also applies to those who reject Muhammad 
‘os Alloh’s prophet, wo lahu a'/am. 


ie if Persion origin and come of o slove to 
vo te Meagnined the prophethoed of Muhommed ond conv 
Christionity to Ish ‘see Ibn So'd (Arobic), Vol. IV, p53. 
olso Ibn Hishdm, 
17. les they ore no 
18. Toba, tofsir V: 


quoted without isnéd. 
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The Legal Perspective 


Although Christions breaking the principle of towhd and 
rejecting the prophethood of Muhammad are to be considered 
as disbelievers from the theological perspective, the Qur'an 
rules that other laws should apply to them in this world 
than to the mushrikin, since Christions belong to the oh! 
al-kitab. It should be noted that from the legal perspective 
there is nothing to enhance the position of Christians over 
the position of other oh! o/-kitab, such as Jews and Sobecns, 
and all regulations that apply to the lotter are also valid 
for the former. 

While the question discussed above was whether two 
various belief-systems could be conceived as legitimately 
co-existing, the question here is about the possible co- 
existence of various criteria of a moral and legal nature. 
This second question is answered positively by the Qur'an 
in contrast to the question related to various beliefs. Séra 
5: 48 explains the actual existence of various religious 
groups, namely those with a scripture of revelotions os 
something willed by Alloh, ond as @ reason ‘to vie one to 
another with good works’. It is said expressly in this verse: 


To each we have pointed out a divine law and 
a traced out way. '? 


Tabari firstly explains the meaning of some words nd 
then introduces two different views on li-kullin ja'olnd 
minkum: 


19. Sor 5) 48, 

20. Shir’o (divine tow) is explained, with ol-shari'o, ond minhoj 
(waeed out wey), as al-tariqu’I-bayyinu’ l-wGdihu, Ie. the open 
clear path; Tobort, tafsir, Vel. VI, p.155. 
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“Then the exegites are of different opinions about the 
meaning of this verse. Some of them say: It means the 
adherents of various communities?" i.e. Allah has set up 
for each community o law ond a way.’ “After giving a num- 
ber of narrations in support of this view, Tabari continues: 


‘Others soy: No, it means the community*df Muhammad. 
They soy that the meoning of the sentence was: We have 
already made the book, which we sent down upon Our Pro- 
phet Muhammad, O mankind, for everyone of you, i.e. who 
enters Islam ond confesses about Muhommad; He is for me 
@ prophet!, as a law and way.’ 4 Tabari then summarizes: 
“According to my view the first of the two explanations 
is correct, the explanation giving the meaning: for all 
people of the religious communities,2? communities 2¢we 
have set up a law and a way. We say that the first is right 
because of the words of Alloh, wo Jou sha'a lajo'alakum 
ymmaton wahidoton.27 If the words likullin jo'olné  minkum 
had referred to Muhammad's community - and they are one 
single community the words wa lou shd'o laja'olakum 
ummeton wohidaton would not have been given, but Allah 
has given them and made them one single community. The 
meaning is therefore cleor. However, the meaning of whot 
the message from Allah to His prophet Muhommad brings is 
as follows: Allah mentions what hos been prescribed to 
the people of Israel in the Torah, and what deeds were 


milol. 
tafeir, Vel. Vt, p-ISS. 


community). 


laid upon them. Then He mentions that He mode Isa b. 
Maryam follow the steps of the prophets before him,and 
sent the Inj7l upon him, ond he ordered him who followed 
him to do the works prescribed therein. Then He mentions 
our Prophet Muhammad and says of him that the book come 
upon him in truth, as the books before, and he ordered the 
deeds mentioned therein. The judgement of what has been 
sent down upon him is different from the other books, and 
He explains that He has already set up for Muhammad and 
his community a different law than that of the previous 
prophets and communities, and that his religion and their 
religion are one with regard to tawhid of Allah, and observ- 
ing what He ordered and prohibited. And they are different 
with regord to that which has been prescribed for each of 
them and his community, and what has been made legal and 
prohibited for them,’ 28 


It is thus clear that, seen from the legal perspective, 
Christians are entitled to have their own prescriptions. 
This view is further supported by the Prophet's practice of 
following the oh/ a/-kitéb in such matters that are not 
prohibited for Muslims by Allah and not specifically regu- 
lated for them either. There are two chedith commonly 
quoted in support of this practice by the Prophet: 


Narrated Ibn ‘Abbas: ‘The Prophet used to copy the 


28. Tabor, tofsie, Vol. VI, p.156. 
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people of the scriptures in matters in which there was no 
order from Allch. The people of the scriptures used to let 
their hair hang down, while the pagans used to port their 
hair. So the Prophet let his hair hang down first, but later 
he ported it.'2? The other hadith is as follows: ‘Ibn ‘Abbas 
said that when God's messenger fasted on the day of ashora 
ond commanded that it should be observed as a fast, he wos 
told that it wos a day held in honour by Jews and Christians, 
ond said: ‘If | om spared till next yeor, | shall fast on 
the ninth,’ '' 30 


The positive approach thot Muslims have towards Chris- 
tions in the legal perspective stems from the fact that 
oh! of-kitsb3'differ from the other disbelievers in that they 
have a common stock of legal prescriptions with Muslims, 
which others do not have. The limits are however also 
clearly defined between the various communities, as shown 
in Tabori's commentary above. Nevertheless in the legal 
{ond in the societal) perspective Muslims and Christians 
(as oh! ol-kitdb) ore close enough to each other to allow 
Muslim men to marry Christian women, ond to share the 
Christian's food in so far as it is good. 2? 


|, Sora 5: 5, The Prophet himself took Mariyah al-Qib- 
his wife (see p.20) and olso married o Jewess. Both 
, however, are also soid to have embraced |slom. 
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The Societal Perspective 


Having noted that Muslims referring to the Qur'an and 
the Sunna would have to see Christians os disbelievers from 
the theological viewpoint, but os different from other dis- 
believers in the legal perspective, it should not surprise 
us that in the societal context a twofold approach to Chris- 
tins needs to be adopted. Following the rules laid down 
in the Qur'an and the Sunna, Christions due to their dis- 
belief need to be called to Islam, and that is what the 
Prophet did in various ways during his lifetime.23 Even in 
the case of individuals, the Prophet entered into dialogue 
with the aim of presenting the truth to the misguided.* 


33. See sbove, pp.l9, 20 ere. 


hibit the permissible for them 
end ollow them the prohibited, and they moke them follow them, 
ond is that not worshipping them?" And Alloh's messenger sold: 
‘0 ‘AdT, what do you say? Does it not suffice you it being said 
Allahy Akbar? Do you know onything gre 
id 18 iho 


of woth, He seid: ‘And | sow his face rejoice’, then he 
‘Indeed the Jews sufler anger, the Christi 
(Mukhtozor tofsir Ibn Kathir, Vol. Il, p.138; the 
is @ parophrose of Sira Ii 17). 
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On the other hand, Christians being oh/ o/-kitab may not be 
harassed or molested for being codinaliies: It is ie that 
the Qur'an warns against taking Jews or Christians as 
friends,35 but thot does not mean they should be molested 
or harmed because of their being non-Muslims. It is also 
true that the Qur'an and the Prophet called for war against 
the ah! o!-kitdb and against the Christians in porticular.% 
However, this occurred only after the message sent by the 
Prophet had not been properly responded to, and the set 
pattern for the termination of a war with oh! ol-kitdb,and thus 
with Christians, is coming to terms as indicated in Sora 
9: 29, and as proctised in the Prophet's lifetime with the 
Christians from Nojran, who preferred to submit. 27 

The other side of the Muslim approach towards Chris- 
tions, apart from calling them to Islam, would then be 
best described os accepting them to be a group of people 
with ir own ideas ond ways - this provided they are 
not posing any danger to the Muslims. Where they present 
a donger, they have to be fought. The reason for fighting 
them is only this hormfulness, not their laws ond not even 
because their beliefs are different from those of the Mus- 
Jims, for as Allah says in the Qur'an: ‘There is no compul- 
sion in religion.’ 8 


35, See Sora S: 51, olse Schth Muslim, Vol. III, p.19S6; Mishkit, 
Vol. I, p.973. 
3%. See obove, 9.30. 
7, 's letter to Yohannoh, Ibn Rubboh ond the people 
"1 will not fight ogsinst you, unless | write 
. So join the fold of Islom or pay the j/zyah ...'; 
4, Vol. 1, p.328. 
3. 
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ISLAMIC FOUNDATION PUBLICATIONS 
ON STUDIES IN CHRISTIAN-MUSLIM RELATION: 


‘Study Papers 
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Indonesia; How Muslims are made Christians 
— Chistian Mission among Muslims in Bangladesh — A Survey 
— Birth of Bangladesh — The Political Role of Missions 
The Henry Martyn Institute of Islamic Studies 
- Christian Presence in Indonesia — A View of Christian-Muslim Relations 


Situation Reports 


— The Fulani Evangatisation Scheme in West Africa 
Indonesia: Government Decrees on Mission and 
Subsequent Developments 
— Mission to Muslims in Germany: A Case Study of the 
‘Orientdienst’* the major mission organisation 
Christian Presence in the Gulf Region 
— Christian Literature Crusade: Case Study of » 
Mission Organisation 
Christianity and Mission in Mali 
Christian Mission in Pakistan ~ A Survey 
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Part 1: Dialogue between Christians and Muslims: A Survey 
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Port 3: Dialogue between Chvistians and Muslims ~ 
Statements and Resolutions 
= Christian Mission and Islamic De’wah ~ Conterence 
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Christianity: A Series of Bibliographies 


~ A Select and Annotated Bibliography of General and 
Introductory Cheistian Books 
A Select and Annotated Bibliography of Christian Literature for 
Muslims in Current Usage for Mission among Muslims 


‘Seminar Papers 
— Christians in the Qur'n and the Sunnah 
= Some Reflections on Dialogue between 


Christians and Muslims. 


‘The Series of DOCUMENTS ON CHRISTIANITY AND CHRIS- 
TIAN-MUSLIM RELATIONS is intended for Maslims who desire 
to study Christianity and for those who meet Christians in various 
situations all over the world, ranging from co-operation and dia- 
Joguc to encounters in the mission-field. The series consists of 
collections of documents, each coveting 2 special theme, con- 
sidered to be of value for Muslims and assisting them to obtain 
information from original sources. The series will concentrate 
on current issues of special concem to Muslims and the collec- 
tions of documents will be published at convenient intervals. 


THE ISLAMIC FOUNDATION is an educational and research 
organization devoted to developing a better understanding of 
Islam among all the people of the world, Muslim and non-Muslim. 
It aims at improving human communications so as to galvanize 
man to the message and ideal of One God and the unity of man- 
kind, as brought by all the Prophets of God throughout the ages, 
Jast of whom was the Prophet Muhammad (blessings of Allah and 
peace be upon him), An important aspect of the Foundation’s. 
multifarious activities is the publication of literature about Islam. 


